( 3) can be viewed from two aspects; the Kuru-Jumna and Panchala-Ganges; first, to visualize in the Jumna culture of the Kurus, the archetype of theAryan fatherland;
(1) According to the Laws of Manu (Manavadharma sastra II, 21-22), the Middle Kingdom is considered to be the territory bounded by the Himavat (Himilaya) in the north, the Vindhya Mountains on the south, Vinasana on the west and Prayaga(Allahabad) on the east. According to the S'atapathabramana (1, 4, (14) (15) (16) ) the god of the sacred fire, Agni-vasvanara, started out towards the east from the Middle Kingdom but did not cross the Sadanira river. Later, this land was gradually opened, Aryanized and called Videha. Videha was a noted Aryan frontier and as such was the site of debate conteste held at the palace of King Janaka of Videha. This fact was reported in the Brhadaranyakopanisad, a work bearing a philosophical orientation similar to the Buddhist standpoint of "of things as they are" (yathabhutananadassana). Buddhism, in its concept of Majjhima janapada, inherited the capital of the Kuru country located along the upper reaches of the Jumna, may well have been a result of the yearning for the antiquity of the Aryan homeland. The city of Mathura (Madhura), the birthplace of Krsna, symbol of heroism, as well as the home of Thera Upagupta, the religious teacher of King Asoka, together with the city of Agra (Agra, Agravana), the site of the Taj Mahal, form a strategic center facing the Jumna River. Viewing these three cities today, we can comprehend how the cultural life of the Aryan Middle Kingdom, occupying the territory of Kuru and Panchala, has been enlarged and nourished by the twin rivers of the Jumna and Ganges.
In contrast to the Aryan stronghold of Kuru-Jumna, the PanchalaGanges zone ranges through the belt of Sakiya, Kosala, Malla and Videha, contributing to the formation of the concept of an "Indistic Mother Nature."
This area further broadens out into the large valley of Central India, watered by the rivers of the Ganges which flow from the base of the Aryan notion of Madhyadesa. The boundaries of the Buddhist Middle Kingdom were: on the east, the town of Kajarngala and beyond that the forest Mahasala; on the southeast, the river Salavati; on the south, the village of Setakannika; on the west, the Brahmanic villages of Thuna; and on the north, Usiraddhaja mountain. (Vinaya, Mahavagga V, Cammakkhandhaka 13, 12, Vol. I p. 197 
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Himalayan mountain range.
The culture of the Upanisads, which follows this period, basically assumes the inherent concepts of the new third stage of Buddhist culture.
(The first stage being the Punjab invasion and the second stage, the KuruPanchala "Middle Kingdom"). This third stage was based upon the belief in the purity and equality of the four castes (catuvannim suddhim, cattaro vanno samasama). It was only after the Aryans had nestled in the bosom of the "Indistic Mother Nature", that they could originate the concept of Aryan Universalism to replace the confrontation of whites and blacks with a mutual and beneficial form of co-existence. In this respect, the PanchalaGanges culture was more closely associated with the trend towards universalism than that of the Kuru-Jumna which was preoccupied with the desire (2) to create a "stable Middle Kingdom" (Dhurva Madhyama dis) as the "Sacred Land of, the Aryans" (Arya-varta).
Geographically, the Jumna (Yamuna) flows as the first river and the Ganges (Ganga) as the second, both watering the lands of the Aryan Middle Kingdom and joining together at Prayaga. From that point on, however, they flow under the name of the Ganges and gradually gather in the waters of the Gunti (Gomati), the Gogra, i. e. the two rivers of the Gogra (Sarabhu, Sarayu) and the Rapti (Aciravati), which form its upper reaches, the Gandak (Sadanira, Hiran.navati, Mahi) the Sone (Song) and so on. The "Five Rivers" (panca-nadl: the Ganga, Yamuna, Aciravati, Sarabhu There he sought a place to carry out the religious practice of satori.
Originally, the Buddha had been born and raised in an Aryan environment and while young had received an Aryan education., Why then did he have to seek his own religious practice, even selecting a non-Aryan background (3)f or the place of his new Enlightenment?
For his final place of training, Sakyamuni sat under the Bodhi tree at Gaya, an area far to the south below the capital Rajagaha of Magadha, and there at that site, the wisdom and vision of the "Dharma which never before bad been heard" (pubbe ananusuttesu Dhammesu) arose within him. 
In the first chapter of the Jnanaprasthana, we find the following state- Sindhu river flows from the silver south side through the Ox mouth and after once circling to the right around the lake, flows into the South Ocean.
The Vaksu river flows from the lapis-lazuli west side through the Horse mouth and after once circling to the right around the lake, flows into the west Ocean. Finally, the Sita river flows the crystal north side through the Lion mouth and after once circling to the right around the lake, flows into the North Ocean."
It appears that the metaphor of "Five Rivers" originated in the land of Sunidha and Vassakara, ministers of Ajatasatru, the King of Magadha.
From a mere ferry place along the Ganges, this city became the capital of the Asoka Kingdom developing into a world center for politics, economics and culture. Furthermore, it added something of a more cosmopolitan nature to the Buddhism of Asoka. It was Asoka, who pioneered the way to the Buddhism of Kaniska, the latter making his capital in Purusapura (Peshawar) of Gandhara, an area famous since ancient times for international cultural exchange. Kaniska's ideal was the promotion of a humanistic racial equality throughout Central and Northern India and also encompassing Central Asia.
The image of the period during which the Aryan pioneering advanced to the east along the drainage basin of the Great Ganges can be symbolized by the region enompassed by the Himalayas and Ganges river. It was a (9) great wonder (unprecedented, abbhuta) to the Aryans, who had never previously known the Ocean, that the Ganges flowed into and fused with the Great Indian Ocean becoming one flavour (ekarsa) and bearing the same satly taste (lonarasa). Since even Sakyamuni coming as far distant as Magadha from his native country in the Himalayan ranges, was captivated by the fascination of the Ganges, it stands to reason that there is some connection between this feeling and the desire that all men might become Buddha. Equality for the four castes and a religious community (sangha) with one flavour and the same salty taste became the new slogan for this peiod. Of the five rivers, it is said that the Ganges flowing to the east, in particular bears great happiness and prosperity and the pratice of washing away sin and vice by performing ablutions in its waters has been perpetuated from ancient times up to the modern day. It is thus easy to understand how the metaphor of the "Five Rivers" is symbolic of Indian Buddhist (10)(11) culture and implies its lofty religious ideals.
(9) The eight unprecedented Dharmas (attha acchariya abbhuta dhamma) A.
N., Atthaka-nipata 2, Mahavagga, 19 paharada, Vol. IV, 202; 20 Uposatha, Udana, 5 Sonatherassavagga, pp. 53, 55. (10) Just as the Ganges is always flowing to the East, heading towards the Great Ocean, there tending towards it, inclining to it and returning to enter In the life of Tao-An (312-385), the influential priest-scholar, who was known for his declaration on the equality of the Buddhist fraternity, we can find an episode related to the former metaphor of the "Four Rivers".
In the chapter, "Interpreters and Commentators" of the Kao seng chuan (13) a priest was generally named by his teacher and the surnames varied. But Tao-An believed that the Great blaster was the origin and the base and that no teacher was more worthy of respect than Sakyamuni. That is why he has everyone receive the name of Sakyamuni. Later, when they obtained the Ekottara-Agama, there it stated that the Four Rivers enter the Ocean and no longer retain the original name of the river. Thus when the four castes become priests, all shold be called sons of Sakyamuni. As this idea was proven to agree with the sutras, since then it has become a permanent practice." (17) As the Hsi-hii-chi (p. 34) mentions, there was a supposition that the Sita had a subterranean course for a distance and where it emerged at the Chi- universal sovereign in the world of Jambudvipa. In the south (India)
an abundance of people. Thus, the land of the Elephant-Lord is filled with people who are energetic, devoted to study and addicted to magical arts and who wear garments which cross the body leaving the right shoulder bare; their hair is made into a top knot in the middle and hangs down on the sides; kin and tribes associate in towns and live in houses of several stories. The territory of the Lord of Precious
Things is filled with people who are rude and covetous, who wear short coats fastened to the left, cut their hair short and have long mustaches.
They live in towns with walls and are expert in money-making. The territory of the Horse-Lord is filled with inhabitants of a wild and fierce nature, who commit murder without remorse, live in felt tents and are migratory herdsmen. In the land of the Man-Lord, the people are intelligeht, humane and just. They wear crowns and gowns, folding the left side of the gown over the right. They have a social order for dress and carriage. Although they are attached to the soil. when it becomes necessary they will move.
After observing the foregoing descriptions, we can draw the conclusion that in reality, this Chinese world theory of "Four Lords" is nothing more 
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In such a manner, we can clearly visualize the geographical expansion and humanistic influence of the Indian cultural sphere.
Commercially, Central Asia may be designated as the "Silk Road", for the Chinese sought to trade for horses, pearls, jewels and so on. From the.
standpoint of international culture and art however, the Chinese necessities, consisted of the Buddhist sutras, translators of Buddhist texts and GraecoGandhara art, especially the images of the Buddhas and Bodhisattvas. That is why Central Asia can symbolically be termed the "Sutra Road" and "Buddha -Image Road". Features such as these demonstrate the trend of influence that was generally moving towards China from west to east. It was only from the time the Chinese succeeded in building the great T'angg kingdom that they began to act imperialistically. 
